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شرها عن التص الطبوع ( الطبعة الثانیه ) 
عطبعة محلس داثرة السادف النظامیه 


فى حيدر آباد الدکن في الحند سنة +۱۳۹ ه. 


وعلق علیبا 
الاب رتشرد يوسف مکارلي اليسوعي 


مم اش 7 ار 
ad‏ لله رب العالمين وصلى الله على A£ ba.‏ 
وعلى آله وصحبه وسلم اجمعين 


1 انان اش الامام جال الدين ابو اخسن بن براهم بن عمد الله الفرسي 
5 جازة بخطه قال انبأ الفقيه الامام المالم فخر الدين ابو المعالي AZ‏ بن الي 
الفرج بن مد بن بركة الموصلي قراءة ade‏ وانا اعع في مسجده بسوق السلطان 
7 ببغداد يوم الثلاثاء الثامن من شوال سنة ست مائة - قيل له قرأت على الشيخ 
الامام الصدوق الي منصور SU‏ بن عبدالله بن محمد البغدادي يوم عرضك 
9 برباطه المعروف برباط البدبهيدية شرف مديئة السلام من سئة ثلاث وسبعين 
وخمس pb UL‏ به . 
1 انا الشيخ الامام احافظ جال الدين ابو الفضل عبد الرحيم بن احمد بن AF‏ 
ابن مد [ين] ابراه بن خالد المعروف بابن الاخوة سنة ائنتین واربعين وخمس ماثة 
3 انبانا الشخ ابو الفضل محمد بن Ie GW oF‏ في die‏ بقراءقي ate‏ 
انبأ ابو نصر عبد الكريم بن عمد بن هارون الشيدازي انبأ علي بن رستم WS‏ 
15 علي بن مهدي قال جعت الشخ الارحد شيخ المشائخ ابا الحمسن علي بن اميل 
الاشعري رطى الله عنه d,‏ — 
17 اد رن cll‏ وصلى الله على مد الني وآ له الطسین داصحابه EW‏ 
المتخين . 


و 2 اما بهم فان Wb‏ من الاس جماوا اهل رأس مالهم وثقل عليهم 
النظر والبحث عن الدين ومالوا الى اللخفيف والتتدد وطمئوا على من فنش عن 


BL, AA‏ الاشعري 
اال الدين ونسوه الى الضلال وزغوا ان الکلام في المركة والسکون 
etls‏ والعرض والالوان والاكوان bly‏ والطفرة وصفات الباري عر وجل 
3 بدعة وصلالة . 
3 وفالر! J‏ کان ذلك هدی ورثادا لتكلم ad‏ النبي صلى الله عليه 
alls 5‏ وسل وخلفاؤه واصحابه ۱ قالوا ) ولأن الني صلى الله عليه وآله وسلم لم 
يمت حتى تكلم في كل ChE‏ اله من امور الدين Gu GL aay‏ و 
7 یر بعده لاحد مقالا فيا سین adl‏ حاجة من امور دینهم وما يقربهم الى الله 
عر وجل ويباعدثم عن سخطه . 
9 3 ام يرووا عنه الكلام في شي. مما ذکراه علمنا ان الكلام فيه 
بدعة والبحث عنه ضلالة لانه لو كان خيرا el OB ú‏ صلى الله عليه وآله 
1 واصحابه وسلم 145235 فمه . ( قالوا ) ولانه لس بجاو ذلك من وجهين > 
اما ان يكونوا عاموه فسکتوا عنه » او ۸ يعاموه بل جهاوه . فان کانوا عاموه 
3 ولم یتکلوا فيه وسعنا ايضأ نحن السكوت عنه كبا وسعهم السكوت عنه 
ووسمنا ترك اخرض [ فيه ] کا وسعهم ترك اخوض فه » ولانه لو كان من 
5 الدين ۷۰ وسعهم السکوت عنه . وان کانوا لم يعاموه وسمنا جهله کا وسع 
أولائك جهله » لانه او كان من الدين ۾ مجهاوه . فعلى كلا الوجهين الكلام 
7 فيه بدعة bly‏ فبه ضلالة . فهذه de‏ ما احتجوا به في ترك النظر في 
الاصول . 
ور 5 فال ال ابو الحسن رضي الله عنه اطواب عنه من UI‏ اوجه — 
احدها قلب السوال عليهم بان يقال الني je‏ الله عله وآله وسلم لم يقل 
21 ايضاً « إنه من بحث عن ذاك وتكلم فيه فاجملوه مبتدع طالا >. فقد <J‏ 
ان 15,55 مبتدعة ضلالا اذ قد تتكلتم في شي. لم یکلم فيه الني صلى الله 
23 عليه وآله وسلم alos‏ من لم ضلله الي على الله عليه وآله وسلم . 


في استحسان اوض في الکلام ۹ 


1 6 الو اب ght‏ ان يقال لهم إن الذي Jo‏ الله عليه وا ه وسلم ۸ Jé‏ 
bat‏ ما ذکرقوه من الکلام في الجسم والعرض واللركة والسکون els‏ 
3 رالطفر: وان لم يتكلم في کل واحد من ذلك مي وكذلك الفقهاء والعماه 
من الصحابة . غير ان هذه الاشياء التي WATS‏ معينة اصوفا موجودة في القران 
5 والسنة جلة غير مفصلة . 


7 اما SAI‏ والسكون والکلام las‏ فاصلها موجود في القرآن وها 
7 بدلان على التوحيد وكذلك الاجمّاع والافتراق . قال الله تعالى مخبرا عن 
خليله ابراهیم صلوات الله عليه وسلامه في قصة أفول الك وكب والشمس والقبر 
9وتحريكها من مكان الى مكان ما دل على ان ربه عر وجل لا يجوز عليه 
T‏ من ذلك وان من جاز عله الافول والانتقال من مكان الى مكان 
1 فلس با له(۱) . ۱ 
8 واما الاعرم في اصول التوحد فأخوذ ایضاً من الکتاب . قال الله 
3 تمالی(2) « J‏ گان k‏ آلية AY]‏ 6324 » وهذا الکلام موجز منه 
على المجة بانه واحد لا شريك له وكلام التکین في gebl‏ في التوحيد 
pith 5‏ والتغالب EG‏ مرجعه الى هذه الآية وقوله عر وجل O‏ ما GT‏ أله 
من ولد UG‏ گان DF‏ ین الم J‏ لدب كل J)‏ بعا خلن ولا بنضهم 
17ل 25 » الى قوله عر وجل O‏ آم جوا À‏ ش رگاء خلفوا MES‏ 
تایه «gk JS‏ . وکلام المتتكدين في الجاج في توحید الله انما مرجعه 
9 الى هذه الآيات التي ذکرناها وكذلك FL‏ اکلام في تفصیل فروع التوحيد 
والعدل انما هو ماخوذ من القرآن . 
Cf. Lama‘, N° 11.‏ )1( 
.21.22 )2( 


(3) 28.91/93. 
(4) 13.16/17. 


a°‏ رسالة الاشعري 


MAG 9 1‏ في جراز المث داستعاله الذي قد اختلف Mie‏ 
المرب ومن قبلهم من غيم فيه حتى تعجبوا من جواز ذلك فقالرا3) B»‏ 
Bs‏ و كما رابا ذلك رجم بود“ DEL « Od Sy‏ هبات لما توعدون» 
دقوم © gal?‏ الام عي" agen’‏ تال« یک که 
5 إذا (Ë. iy S E‏ ام مخْرجون © وفي حو هذا الکلام منهم 
الغا ورد بالجاج في جواز البعث بعد الموت في القرآن asb‏ سلواز ذلك في 
7 التقول وعأم نيه صلى الله عليه وآله وسلم os‏ الحجاج علمهم في إنكارهم 
Lal‏ من وجهين على ¿b‏ منهم ¢ طائفة أقرت بالخلق الاول وأنكرت 

و الثاني » وطائفة جحدت ذلك بتدم العالم . 
10 واه على ار نا بالخلق الاول Os fs‏ « قل بحیها لي أ زا ها 
re 5 Oh 1‏ « ويقوله(10) 2 2 gil‏ يدو 2 اللو é x‏ ا وهر أ هون ak‏ « 
ویق ٠ € Use <t $ « ADI‏ فلم ody‏ الا بات على أن من قدر 
3 ان يفعل فعلا على غير مثال سایق فهو أقدر ان j=‏ فعلا Cae‏ فهو آهون ade‏ 
فها پشکم وتعارفكم واما الباري جل ثناؤه وتقدست أسماؤه فلس خلق 
5 شي. بأهون عليه من الا . وقد قبل ان الحاء À‏ عليه > اما هي كناية 
للخلق بقدرته ان Ladi‏ والاعادة أهون على آحدع وأخف ade‏ من ابتداء خلقه 
7 لان ابتداء خلقه اما يكون بلولادة والتربية وقطع السرة والقاط وروج 
الاسنان وغير ذلك من الا یات ashi 2 des oh!‏ واعادته اما تكون دفعة واحدة 


(5) 50.3. 
(6) 23.36/38. 
(7) 36.78. 
(8) 23.35/37. 
(9) 36.79. 
(10) 30.27/26. 
(11) 7.29/28. 


في استحسان اطوض في الکلام ۱ 


1 لس à‏ من ذلك شيء فهي آهون عليه من ابتداثه . فهذا ما احتج به على 
الطائفة التر: بالخلق . 

و 11 واما الطاشم التي أنكرت الق الاول GOL‏ وقالت بقدم الم 
فاغا دغلت wple‏ شببة بان قالوا وجدنا shhh‏ رطبة حارة والوت بارد! بابسا 

5 وهو من طبع التراب فكيف يجوز ان يجسع بين الباة والتراب والعظام الدخرة 
فيصير خلقاً سوياً والضدان لا okt‏ فأنكروا tall‏ من هذه الهة . 


7 12 4222 ان الضدين لا جتعان في عل واحد ولا في جهة واحدة 
ولا في الوجود في ا محل ولكنه يصح وجودهما في one‏ على سسل الحادرة . 
9ناحتج الله تعالى عليهم بان gi « 02J6‏ جل لکم من ASi Abt‏ 
ا إا نش منه وقدُون » فردهم الله عر وجل في ذلك الى ما يعرفونه 
1 ویثاهدونه من خروج النار على حرها ویسپا من الشجر الاخضر على بردها 
ورطویتها فجل جواز النشأة الاولى دلبلا على جواز النشاة الاخرة لاما دلبل 
3 على جواز مجاورة SLL!‏ التراب والعظام النخرة فجعلها خلقاً سوياً وقال(13) « كما 


b bis 15 5‏ يتكلم به OT‏ من ان الوادث أولا(14) وردهم على 
الدهر 4 [ القائلين ] انه لا رک الا وقملها o>‏ ولا يوم الا ass‏ يوم والكلام 
7 على من قال ما من جزء الا وله نصف لا الى DE‏ فقد وحدنا اصل ذلك في 
سنة رسول al‏ صلى dil‏ عليه aly‏ وسلم حين قال « لا عدوی ولا طيرة > 
9 فقال اعرابي > فا بال الابل كانها الظباء تدخل في الابل اطربی فتجرب < فقال 


(12) 36.80. 

(13) 21.104. 

(14) The editor of the printed edition notes that there is a gap in 
the original here, and suggests الحرادث لها اول‎ as a possible reading. It 
would be even simpler to keep the text as it is, but to read ادث‎ gw 
instead of العو ادث‎ . 


E O E O PI e IS‏ ا 


AY‏ رسالة الاشري 


النبي صلى الله ade‏ وا له وسلم « فن آعدی الاول < فسکت الاعرابي لما 
BLY <|‏ العقولة . و کذاك نقول لمن زعم انه لا حركة الا وقبلها حركة 
ةلو كان الامى هكذا لم Sad‏ منبا واحدة لان ما لا نهاية له لا حدث له. 
4 ولذلك ü‏ قال ارجل « يا ني الله ان Dipl‏ ولدت غلاماً أسود © 
5 وعرض بنفيه Jü‏ النبي صلى الله عليه ally‏ وسلم « هل لك من ابل > JÜ‏ 
« نعم > . قال « فا آلوانپا » قال « حمر > . فقال رسول الله صلى الله عليه 
7 وسلم « هل فيها من أورق > قال « نعم ان فيها اورق » ۰ قال « Q‏ 
ذلك < تال > ا Nish ug‏ 
9 ولدك نزعه عرق » . فهذا ما le‏ الله نبيه من رد الثي. الى شككله ونظيره 
وهو اصل Fle GU‏ ما حكم به من الشبيه والنظير . 


در 15 Gas‏ غتج على من قال إن الله تعالى وتقدس يشبه الظلوقات وهو 
جسم بان نقول له لو كان پشه BA‏ من الاشياء لكان لا يخاو من ان یکون 
3 يشببه من كل جهاته او يشببه من بعض جهاته . فان كان يشببه من كل 
جهاته وجب ان يكون Dae‏ من كل جهاته . وان کان يشبه من بعض 
5 جهاته وجب ان يكون Dae‏ مثله من حيث أشببه لان كل مشتهین حكمها 
واحد فيا Lil‏ له . ویستحیل ان Sadi ES‏ قد k‏ والقديم Cue‏ . وقد 
7 قال an‏ ا شي+ < وقال تعالى وتقدس (16) « ول 


ور 16 Lis‏ الدصل بان للجسم نهاية وان الجزء لا ينقسم فقوله عر وجل 
Oael‏ « و کل تیه آحصتتاه á‏ مام مين > dies‏ إحصاء ما لا نپاية له 


- 


(15) 42.11/9. 
(16) 112.4. 
(17) 36.12/11. (Cf. 72.28). 


في استحسان الخوض في الکلام ar‏ 


1 ومحال ان يكون اشیء الواحد رنقسه(18) لان هذا يوجب ان يكرنا ae‏ 
وقد أخبر ان المدد وقع عليها . ۱ 


و 17 واما الاصن في ان Sadi‏ — ان SL‏ له الفعل نحو قصده 

واختياره وتنتفي عنه كراهيته فقوله 091 u aiio‏ مون ON‏ 
OSs‏ آم نع BAT‏ فلم يستطيعوا ان يقوارا RE‏ انهم يخلقون مع 
تتم الولد فلا OS‏ مع کراهیته له فشبهم ان اخالق هو من يتا مله 
7 الخلوقات على قصده . 


8 واما Ker‏ في الناقضة على الخصم في النظر فأخوذ من سنة سيدنا 

fo uf 9‏ الله عليه وآله وسلم . وذلك تعلم الله عر وجل اياه حين لقي 
gb‏ السمين Jü‏ له « نشدتك باه هل تجد فيا أنزل الله تعالى من التوراة ان 
1 الله تعالى يبغض abl‏ السمين > فنضب ابر حين عيره بذلك فقال201) « ما 
رل M‏ على بقر من شىء » ققال الله تعالی(20) « قل من ESN OFT‏ 
cdi‏ جاء بم موسی ثُورًا الآية » فناقضه عن قرب لان التوراة شيء وموسی 
شر وقد کان الطبر مرا بان الله تعالى أنزل التوراة على موسی . وکذلك 
15 ناقض الذين زعوا ان الله تعالى Ae‏ الم ان لا يؤمنوا لرسول حتی یأتیهم 
بقربان تأكله النار . فقال CDJ‏ « قل قد £ دسل من قلي STL‏ 
7 وَيالزِي ف فلم کتثبرهم إن ES‏ تصادقين » فناقضهم بذلك وحاتجهم . 


bi, 9‏ اصلاً فى استدرا كنا مغالطة الخصوم فأخوذ من قوله CDJ‏ 


)18( A gap here in the original, according to the editor. One might 
read : إلى غير نهاية‎ . 

(19) 56.58-59. 

(20) (bis) 6.91. 

(21) 3.183/180. 

(22) 21.98-100. 


v‏ رسالة الاشعري 


۲ 
7 سیم مر 


les 11‏ عدون من دون al‏ عبات < جهنم i <Í‏ واردون-ال 
۱ قوله الا یعون" > Eb‏ لما نزلت هذه الآية بلغ ذلك عبد الله بن اثریعری 
و وکان حدلا J Las‏ > خصمت مدا ورب الکمة > . فجاء اليه رسول 
الله صلى الله ate‏ وا له وسلم فتال « یا aZ‏ آلست تزعم ان عسی وعزیرا 
5 والملائكة عبدوا » فسكت النبي صلى الله عليه وا له وسلم لا سكوت عي 
ولا منقطع تعجاً من جهله SY‏ لس في الآية ما يوجب دخول عيسى وعزير 
My 7‏ فا لانه قال « وما تصدون » وم يقل « وکل ما تعبدون من دون 
الله » . واغا أراد ابن الزبعرى مفالطة النبي صلى الله عليه وآله وسلم Pad‏ 
و قومه انه قد حانجه . فأنزل الله عر وجل(29 « إن آلنرین ست لهم É,‏ 
Sl‏ < يعني من الممبودين « آولانك WE‏ معدون » فقراً البي صلى الله عليه 
1 وا له وسلم ذلك فضكوا عند ذلك ثلا ينين انقطا عم وغلطهم فتاوا E>‏ 
تا آم هر > يمنون عیبی J‏ الله OD)‏ « وک ضرب ON‏ مریم معلا 
13 )13 و مك" tote k,‏ - الى قوله - خصمُون» . 


0 وکل ما ذكرناء من الاي او لم نذکره اصل وحجة لنا في الکلام 

5 فها نذكره من تفصیل وان لم تكن مسئلة معيئة في الکتاب والسنة لان ما 

حدث las‏ من السائل العقليات في ايام الي صلی الله عليه aly‏ وسلم 
7 والصحاية š‏ قد تکلوا فبه على نحو ما ob SS‏ . 

1 والجر اب اثالث ان هذى السائل التي سألوا عنها قد bdo‏ رسول الله 

9 صل الله عليه وآله وسلم ول يجهل منبا Gt‏ مفصلا غيد انها لم تحدث في ايامه 

معبئة فنتکلم فيها او لا يتكلم فما وان كانت أصولها موجودة في القرآن 

1 والسنة . وما حدث من شي. فيا له تعلق بالدين من جهة الشريعة فقد تکلموا 


(23) 21.101. 
(24) 43.57-58. 


في استحسان الخوض في الکلام 40 


[ فيه Itty‏ عنه وناظروا ad‏ وجاداوا وحاجوا كسائل العول واطدات من مسائل 
الفرائض وغير ذلك من الاحتکام و کاطرام ËJ GU‏ و « حبلك على 
و غاريك » و کالسائل في الدود والطلاق مما IS‏ ذكرها مما قد حدثت في 
ايامهم ول US‏ في كل واحدة 2 نص عن النبي صلى الله عليه ally‏ وسلم 
5لانه او نص على جیع ذلك ما اختلفوا فيها وما بقي الخلاف الى الآن . 
2 وهزه الما وان لم يكن في كل واحدة ما نص عن رسول 
7 لله صلی الله عليه وآله وسلم we‏ ردوها وقاسوها على ما فيه نص من 
كتاب الله تعالى والسئة واجتبادهم فده أحمكام حوادث الفروع ردوها الى 
و احكام الشريعة التي هي فروع لا تستدرك احكامها الا من جهة السمع 
والرسل . فاما حوادث 532 في الاصول في تصین مسائل فينبغي لكل عاقل 
1 مسلم ان يرد حکها الى de‏ الاصول التفق عليها بالعقل والمس والبديبة 
es‏ ذلك لان حكم مسائل الشرع التي طريقها السمع ان تکون مردودة 
3 الى اصول الشرع التي طريقها السمع . وحکم مسائل العقليات واحسوسات 
ان برذ کل شی. من ذلك الى بابه ولا COWS‏ العقليات بالسعات ولا 
U 15‏ العقليات . فلو حدث في ايام gil‏ صلى الله عليه وا له وسلم الکلام 
في خلق القرآن وفي 21 والطفرة بهذه الالفاظ اشکلم فيه ays‏ کا بين سار 
7 ما حدث في ايامه من تعبیل PUU‏ وتكلم فيها . 


3 ثم باك الني صل الله عليه وآله وسلم لم يصح عنه حديث في أن 

9 القرآن غير Sole‏ او هو مخلوق . فلم قلت انه x‏ مخاوق فان قالوا قد Jë‏ 
بعض الصحابة وبعض التابعين قبل لهم یازم الصحالي والتابعي مثل ما یازسکم 
21 من ان V baza Gy‏ اذ قال ما لم يقله الرسول Jo‏ الله عليه وآله وسل. 
فان قال قائل فأنا آتوقف في ذلك فلا أقول مخلوق ولا غير مخلوق قبل له 


(25) The printed edition has Ma. 


۹۹ رسالة الاشعري 
1 فانت في توقنك في ذلك مبتدع Ilo‏ لان الني صلى الله عليه وآله وسلم È‏ 
يقل « ان حدئت هذه Dobi‏ بعدي توقنوا فیا ولا تقولوا فبا شتا » ولا 
3 قال « ضللوا وكثّروا من قال allt‏ او من قال بنفي خلقه > . 
lads 24‏ او قال pu‏ إن علم الله خلوق gl‏ تتوقفون فبه ام لا 
5 فان قالوا لا قبل لهم لم يقل النبي صلى الله ade‏ وا له وسلم ولا اصحابه في 
ذلك شنا . وكذلك و قال قائل هذا ربكم شبعان او ريان او مکتس او 
7 عریان او مقرور او صفرادي او مرطوب او جسم او عرض او شم الريح او 
لا پشها او هل له انف وقلب وكبد وطحال وهل يحج في كل سنة وهل 
9 يركب الخيل او لا ب رکا وهل ZQ‏ ام لا ,2 ذلك من المسائل لكان 
بنبغي ان تسکت عنه لان رسول ail‏ صلی الله عليه وآله وسلم لم يتكلم في 
1 شىء من ذلك ولا اصحابه . او كنت لا تسکت فكنت تبين بكلامك ان 
Gat‏ من ذلك لا يوز على الله je‏ وجل وتقدس کذا وكذا بحجة کذا وكذا. 
و 25 فاده فال فائل أسكت عنه ولا اجبيه شی. او اهجره او اقوم عنه 
او لا اسلم عليه او لا اعوده اذا مرض او لا اشهد جنازته اذا مات قبل له 
5 فيازمك ان OSS‏ في جميع هذه الصیغ التي ذکرتها Vio Bare‏ لان رسول 
الله صلی الله عليه وآله وسلم لم يقل « من سأل عن شي. من ذلك فاسکتوا 
7 عنه » ولا قال « لا تسلموا عليه € ولا « قوموا عله » ولا قال سنا من ذلك. 
فانتم مبتدعة اذا فعلتم ذلك . 
ور 26 [ ديفاد y‏ | ولم ۸ تسكتوا عن قال 32 القرآن ولم كفرتوه 
ولم برد عن الني Jo‏ الله عليه وله وسلم حديث صحيح في نفي خلقه وتكفير 
1 من قال 22 . فان قالوا لان أحمد بن حنبل رضي الله عنه قال بنفي خلقه 
وتكفيد من قال alt‏ قبل هم ولم Í‏ يسكت آجد عن ذلك بل تک فيه 
3 فان قالوا oY‏ عاس المنبري ور کم وعد الرهمن بن مهدي fob,‏ وفلاناً 


في استحسان eb!‏ الکلام aY‏ 
| قالوا انه غير مخلوق ومن قال بانه خلوق فهو كافر قيل لهم ول لم يسكت 
اولئك عا سكت عنه [الني] صلى الله ate‏ واله وسل فان قالوا لان عرو بن ديئار 
Claws 3‏ بن ile‏ وجعفر بن SF‏ رضی الله wre‏ وفلانا وفلان قالوا ليس JE‏ 
ولا مخلوق قبل هم ول Í‏ يسكت اولئك عن هذه القالة ولم یقلها رسول الله 
fod‏ الله عليه وا له وسلم . 
27 دای امالو ا ذلك على الصحابة او جاعة منهم كان ذلك مكابرة 
7 فانه يقال هم فلم لم يسكتوا عن ذلك ولم يتكلم فيه الني صلى الله عليه 
aly‏ وسلم ولا قال > كفروا قائله < وان قالوا لا بد olde)‏ من الكلام في 
Vail 9‏ ليعلم الماهل Ke‏ قبل مم هذا الذي آردناه منکم . فلم منعتم 
الکلام فأنتم ان 225 تکام حتى اذا انقطعتم قلتم نينا عن الكلام وان شئتم 
Falk 1‏ من كان قبلكم بلا حجة ولا Gly‏ وهذه شهوة وحکم . 


28 ثم gill p dla‏ صلی الله عليه وا له وسلم ۸ يتكلم في النذور 
3 والوصايا ولا في gall‏ ولا في Glee‏ الناسخات ولا صف فبا کتابا کا صنعه 
مالك والثوري والشافمي وابو حيفة فیازسکم ان یکونوا مبتدعة 'ضلالا اذ 
5 فعلوا ما لم يفعله coll‏ صلى الله عليه وآله وسلم وقالوا ما لم يقله Lai‏ بعينه 
وصتفوا ما لم يصنفه coil‏ صلى الله عليه وآله وسلم وقالوا بتکفیر القائلين 
7 تجخلق القران ولم يقله fe gil‏ الله عليه وآله وسلم . وفيا ذكرنا كفاية لكل 
عاقل غير معاند . 
19 نر ably‏ لله roy‏ الله على سيدنا مد وآله وصحبه وسلم. 
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IN THE NAME OF GOD, 
THE MERCIFUL, THE BENEFICENT ! 


Praise be to God, Lord of the Worlds! His blessing be 
3 upon our Master, Muhammad, and his household, and his 
3 Companions! God's peace to them all ! 
š 1. We have it from the Shaikh, the Imam, Jamal al-Din 
f Abu’l-Hasan b. Ibrahim b. ‘Abdallah the Quraishite, with a 
E licence written in his own hand, that he said: We have it from 
E the jurisprudent, the learned Imam, Fakhrwl-Din Abwl- 
E Maalr Muhammad b. Ab?l-Faraj b. Muhammad b. Baraka 
۴ of Mosul, when it was read to him — and I heard it in his 
۲ masjid (') in the Sultan’s Market in Baghdad, on Tuesday, the 
Feighth of Shawwal, in the year 600 (June 9, 1204) — and it 
F was said to him: You read (it) to the Shaikh, the most 
į trustworthy Imam, Abū Mansor al-Mubarak b. ‘Abdallah b. 
Muhammad of Baghdad the day that he made you recite (it) 
in his Ribat (2), known as » Ribat al-Barbahiriyya >, to the 
i st of the City of Peace (Baghdad), in the year 973/1177-8 > 
Fe and he ac’: nowledged it. 
j We were informed by the Shaikh, the Imam, the Hafiz, 
۲ Jamal al-Din Abwl-Fad! ‘Abd al-Rahtm b. Ahmad b. Mu- 
r bammad b. Muhammad (b.) Ibrahim b. Khalid, who was 
known as Ibnwl-Ikhwa Č), in the year 542/1147-8: 7 was 
E (1) i.e. his mosque, probably called «his » because he was 
$ accustomed to lecture there, or to pray there. 


۴۰:۰ (2) A kind of < religious > house — cf, art. Ribat, in EI or Hwb. 
| (©) Or— Ukhuwwa. 
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told (8) by the Shaikh, Abwl-Fad! Muhammad b. Yabya 
al-Natilr in his house in Mazandaran, when I read it to him: 
I have it from Aba Nasr ‘Abd al-Karim ۰ Muhammad b. 
Haran of Shiraz: who had it from ‘Alı b. Rustam : who related 
that ‘Ali b. Mahdi (5) said: J heard that peerless Shaikh, the 
Shaikh of Shaikhs, Abu’l-Hasan ‘Alı b. Isma'îl al-Ash‘art, say: 

Praise be to God, Lord of the Worlds! And God's blessing 
be upon Muhammad the Prophet, and his goodly familiars, 
and his Companions, the elect Imams! 


THE OBJECTION TO KALAM 


2. A certain group of men (6) have made ignorance 
their capital. Finding reasoning and inquiry into religious 
belief too burdensome, they incline towards the easy way of 
servile sectarianism (7). They calumniate him who scrutinizes 
the basic dogmas of religion and accuse him of deviation. It is 
innovation and deviation, they claim, to engage in kalam 
about motion and rest, body and accident, accidental modes 
and states (8), the atom and the leap (9), and the attributes 
of the Creator. 


(4) Lit. — < The Shaikh.... told us... » 

(5) This isnad, or chain of names, does not seem long enough 
to go back directly to Ash‘ari himself, who died in 324. Perhaps, if it 
is authentic, some names have been dropped. l 

(6) Representatives of a rigid traditionism — some of the 
Hanbalites ? 

۱ O Arabic: al-taqlīd — unquestioning acceptance of the author- 
itv of another. Cf. art. Taklid, IIL, in El or Hwb. ۳ 
` (8) Arabic: al-alwan wel-akwain. According to ‘Abd al-Qahir 
al-Baghdadi (Usül al-Din, 40 ff.) these are the two main divisions of 
accidents. The phrase, therefore, might be translated simply by « the 
various kinds of accidents ». ۰ 

(9) Arabic : al-tafra. This seems to refer to al-Nazzam s theory 
of the «leap » — cf. Tritton, 93, and Madhhab al-Dhurra “inde l-Musli- 
mîn (Arabic trans. of Pines, Beiträge zur Islamischen Atomenlehre) 12, 


and 141. 
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3. They assert that if that were a matter of guidance and 
rectitude, the Prophet and his Caliphs and his Companions 
would have discussed it. For, they say, the Prophet did not 
die until he had discussed and amply explained all needful 
religious matters. He left nothing to be said by anyone about 
the affairs of their religion needful to Muslims, and what 
brings them near to God and removes them far from His 
anger. 


8. Since no kalam on any of the subjects which we have 
mentioned has been related from the Prophet, we know that 
such kalam is an innovation and such inquiry a deviation. 
For if it were good, the Prophet and his Companions would 
not have failed to discuss it. For the absence of such kalam 
on the part of the Prophet and his Companions can be 
explained in only two ways: either they knew it and were 
silent about it; or they did not know it, nay, were ignorant 
of it. Now if they knew it and did not discuss it, then we also 
may be silent about it, as they were, and we may abstain from 
plunging into it, as they abstained. For if it were a part of 
religion, they could not have been silent about it. On the other 
hand, if they did not know it, then we may have the same 
ignorance of it. For if it were a part of religion, they would 
not have been ignorant of it. So according to both explanations 
such kalam is an innovation and plunging into it is a deviation. 

This is the summary of their argument for abstaining 
from reasoning about the basic dogmas of religion. 


FIRST ANSWER 


5. There are three ways of answering that argument. 
The first is to turn the question against them by saying: It is 
also true that the Prophet never said: «If anyone should 
inquire into that and discuss it (°), regard him as a deviating 


¿U he ری‎ eg = 


(10) i.e. kalam on such subjects as those mentioned in N° 2. 
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innovator >. So you are constrained to regard yourselves as 
deviating innovators, since you have discussed something 
which the Prophet did not discuss, and you have accused of 
deviation him whom the Prophet did not so accuse. 


` SECOND ANSWER 


6. The second answer is to say to them: Actually the 
Prophet was not ignorant of any item of the kalam which you 
have mentioned concerning body and accident, motion and 
rest, atom and leap. It is true (1!) that he did not discuss every 
one of these points specifically; and the same is true of the 
jurisprudents (1°) and learned men among the Companions. 
Nevertheless, the basic principles of these things which you 
have mentioned specifically are present in the Quran and the 
Sunna in general terms, not in detail. 


7. Take motion and rest and the kalam about them. 
Their basic principle is present in the Quran, where they 
prove the affirmation of God’s oneness; and so for union and 
separateness. In relating what His friend Abraham said in the 
story of the setting of the star and the sun and the moon and 
their being moved from place to place, (8) God said what 
proves that his (Abraham's) Lord cannot be subject to any of 
that, and that one who. is subject to setting and translation 
from place to place is not a divinity. 


8. The kalam on the basic principles of the profession 
of God’s oneness is also taken from the Book. God said: 
« Were there divinities other than God in them, the heavens 
and the earth would be in disorder > (21.22). This kalam is a 


(11) Lit. «leap, even though he did not... >. 

(12) Strictly speaking, there were no «jurisprudents » among 
the Companions. Perhaps the old meaning of « fiqh » should be 
understood here, i.e. insight, especially into matters of religion. 

(13) Cf. Luma‘, N° 11. 
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E brief reminder of the proof that God is unique and peer- 
less (4), and the kalam of the mutakallimon, in which they 
argue to the divine unicity from mutual hindrance and con- 
tention, simply goes back to this verse. God also (15) said: 
« God has taken for Himself no son, and there is no other di- 
vinity with Him — else each divinity would have taken away 
_ what he had created, and some would have been superior to 
_ others » (23.91/93). And so on until (16) He said: < Or have 
they appointed for God partners who have created even as He 

has, so that creation is a puzzle to them?» (13.16/17) The ka- 
. lam of the mutakalliman, in which they argue to the unicity of 
: God, simply goes back to these verses which we have men- 
_ tioned. And similarly, all the kalam which treats in detail of 
the questions deriving from the basic dogmas of God's oneness 
and justice is simply taken from the Quran. ` 


9. Such is also the case with the kalam on the possibil- 
‘ity and the impossibility of the resurrecton (of the body). 
This question had been disputed by intelligent Arabs and by 
others before them until they were amazed at the possibility of 
that and said : «What! When we have died and become dust ? 
That is an incredible return !» (50.3); and: < Never, never a 
hope of what you are promised !» (23.36/38) ; and: «Who will 
quicken bones when they have decayed ? » (36.78); and God’s 
words : < Does he promise you that when you shall have died 
and become dust and bones you will be brought forth? » (23. 
35/37) Apropos of such kalam of theirs God put into the 
Quran argument designed to confirm, from the viewpoint of 
reason, the possibility of the resurrection after death. More- 
over, He taught and instructed His Prophet how to argue 
(14) Lit. < without a partner > (sharik). 

(15) Better perhaps : « to this verse, and to God's saying... ». 
(16) Perhaps a waw should be inserted before « ila gawlihi x, 


and then the translation would read: « superior to others..., and to 
God’s saying... ». 
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against their denial of the resurrection in two ways, according 
to the two groups of adversaries (!7). For one group admitted 
the first creation, but denied the second, while the other group 
denied both (8) on the ground that the world is eternal. 


10. So against him who admitted the first creation 
God (19) argued by saying: < Answer: He will quicken them 
who produced them a first time > (36.79), and by saying: « It is 
He who gives life by a first creation, then restores it; and it is 
very easy for Him » (30.27/26), and by His words: « As He first 
made you, you will return» (7.29/28). By these verses He 
called their attention to the fact that he who is able to effect 
something without reference to a preexisting exemplar is all 
the more able to effect something which has already been pro- 
duced. Indeed, the latter is easier for him, as you know from 
your own axperience. But in the case of the Creator, it is not 
«easier » for Him to create one thing than to create another. 


(20) It has been said that the objective pronominal suffix 
in ‘alaihi (for him) is an allusion to the capacity of creatures, 
the meaning being : It is easier and lighter for one of you to be 
raised and restored than to be created the first time. For his 
initial creation is always associated with parturition, rearing, 
severance of the umbilical cord, swaddling clothes, cutting the 
teeth, and other painful and distressing signs, whereas his res- 
toration takes only a single instant in which there is none of 
that. Hence his restoration is easier on him than his initial 
creation. 


(17) Lit. «according to two groups of them — a group which 
admitted... and a group which denied... ». 

(18) i.e. both the first and the second creations. 

(19) It is not perfectly clear whether God or Muhammad is the 
subject. In any case it does not matter much, because the argument 
is that revealed by God and used by Muhammad. 

(20) This paragraph is an exegetical note which is almost 
independent of the text. Cf. Baidawi on this verse. 
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This, then, was the argument which God (2!) adduced 
against the group which admitted creation. 


11. As for the group which denied both the first creation 

and the second, and maintained the eternity of the world, a 

doubt entered their minds simply because they said: «It is our 

experience that life is wet and hot, and death is cold and dry, 

` akin to the nature of earth. How, then, can there be any amal- 

gamation )22( of life and earth and decayed bones, resulting in 

a sound creation, since two contraries do not combine ? » For 
this reason, then, they denied the resurrection. 


12. It is certainly true that two contraries do not com- 
, bine in one substrate, or in one direction, or in what exists 
: (already) in the substrate. But they can exist in two substrates 
by way of propinquity. So God argued against them by saying: 
« He who makes fire for you from the green tree — for lo! you 
kindle fire from it » (36.80). In saying that, God referred them 
m- to their own knowledge and experience of the emergence of 
. fire from green trees, notwithstanding the heat and dryness of 
the former and the coldness and wetness of the latter. Again, 
~ God made the possibility of the first production a proof of the 
= possibility of the last production, because it isa proof of the 
5 possibility of the propinquity of life to earth and decayed 
bonesand of making i ita sound création - — - for He said: « Just as 
we created man a first time, so we shall restorê hiñ» (21. 104). 


_ 15. As for the discussion of the mutakalliman involv- 
ing (the principle) that (the series of) things which begin to 
exist has a first member, and their refutation of the Materi- 
> alists who hold that there is no motion not preceded by a mo- 
ين‎ tion, and no day not preceded by a day, and the kalam against 
im who holds that there is no atom which cannot be halved 


(21) Or, Muhammad. 


(22) Fusion, union, or combination would perhaps be better. 
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ad infinitum — we find the basis of that in the Sunna of God's 
Apostle. On a certain occasion he said: « There is no conta- 
gious disease and no bad omen. > (33) And a Bedouin said: 
«Then what is the matter with camels, flawless as gazelles, 
which mingle with scabby camels and become scabby?» And 
the Prophet said: « And who infected the first? » And the 
Bedouin was silent because of what he had made him under- 
stand by that rational argument. Likewise we say to him who 
claims that there isno motion not preceded by a motion : 
If that were the case, then not a single motion would ever 
have begun to be, because the (antecedently) limitless cannot 
begin to be. 


14. Similarly, when a certain man said: (74) < O Proph- 
et of God! My wife has borne a black male child» — and 
he hinted that he would repudiate it — the Prophet said: 
«Have you any camels? » He replied: « Yes » The Prophet 
said : < What color are they? > He said: «Red.» And the 
Apostle of God said: «Is there an ash-colored one among 
them?» He said: « Yes, there is an ash-colored one among 
them. » The Prophet said: < And whence came that?» He 
said: < Perhaps a sweat (%5) spoiled it.» And the Prophet said : 
«And perhaps a sweat spoiled your son.» This, then, is the 
way in which God taught His Prophet to refer a thing to its 
kind and like, and it is our basis in all the judgments we make 
regarding the similar and the like. 

15. We use that-argument against him who holds that 


God resembles creatures and is a body by saying to him : (26) 
If God resembled anything, He would have to resemble it ei- 


(23) I have not succeeded in finding any reference to this story. 

(24) This story, too, is unknown to me from any other source. 

(25) The word may have other meanings, and perhaps even a 
technical meaning here ; but the point is not very important. 

(26) Cf. Luma‘, N° 7. 
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er in all of its respects or in one of its respects. Now if He 
embled it in all of its respects, He would of necessity be 
pduced in all of His respects. And if He resembled it in one 
fof its respects, He would of necessity be produced, like it, in 
that respect in which He resembled it. For every two like 


SAN 


things are judged the same regarding that in which they are 
‘alike. But it is impossible for the produced to be eternal, and 
or the eternal to be produced. Indeed God has said: « There 
š nothing like Him > (42.11/9), and He has said : < There is no 


ne equal to Him » (112.4). 


. 16. The basis for declaring that the body has a limit, 
d that the atom cannot be divided (ad infinitum), is the state- 
‘ment of God: « And everything has been numbered by us in 
‘a clear archetype » (36.12/11). (27) Now one cannot number 
what has no limit, and the single thing cannot be divided (ad 
nfinitum). For this would necessitate that they (endlessly) be 


two things — and God has declared that numbering applies to 
them both. 


17. The basis for declaring that the act must be effected 
for the Producer of the world as He intends and chooses, and 
in the absence of any aversion for it on His part, is the utter- 
ance of God: « Do you not then see what you eject ? Is it you 
who create it? Or are we the creators? » (56.58/59). And 
they could not affirm with proof that they created (it). (28) 
۰ Despite their desire to have a child, he would not come if God 
as unwilling that he should. Thus God called their attention 
the fact the Creator is He from whom creatures proceed 
according to His intention. 


- 18. The basis of our rational refutation of our adversary 
is taken from the Sunna of our Master, Muhammad. I refer to 
he teaching he received from God when he met the fat rabbi 


' (27) And ef. 72.28. 
(28) Cf. Luma‘, N° 5. 
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and said to him: « I conjure thee by God, do you find in what 
God has revealed of the Torah that God detests the fat rabbi ?» 
And the rabbi became angry at being thus reproached, and 
he said : « God has not sent down anything to a human being !» 
(6.91). Then God said (29) : «Say: Who sent down the Book 
which Moses brought as light and guidance for men? etc, > 
(6.91). So he quickly refuted him, because the Torah is a thing, 
and Moses a human being, and the rabbi admitted that God 
had sent down the Torah to Moses. And in a similar way he 
refuted the men who claimed that God had enjoined upon them 
that they should not believe an apostle until he should come 
to them with a sacrifice which fire would consume (3.183/179). 
For God said : < Say : Apostles before me have already brought 
you evidences, and the very thing you have mentioned. Why, 
then, did you kill them, if you are truthful?» (3.183/180). And 
by means of that he refuted them and argued against them. 


19. Our basis in correcting the sophistry of our adver- 
saries is taken from the words of God: « You and what you 
worship, apart from God, will be fuel for Gehenna. You are 
drawing near to it! If these false gods had been divinities, they 
would not have arrived at (Gehenna). All will be there eter- 
nally. There they will send forth groans, but they will not be 
(3°) heard > (21.98/100). For when this verse came down (!), 
word of it reached ‘Abdallah b. al-Ziba‘ra—a disputatious and 
contentious man —- and he said: «I have as good as triumphed 
over Muhammad and the Lord of the Ka‘ba!» Then the 
Apostle of God came to him, and ‘Abdallah said: «O Mu- 
hammad, do you not claim that Jesus and ‘Uzair and the an- 
gels were worshiped?» And the Prophet was silent (3%), not 


(29) Cf. Baidawi on this verse. 

(30) Cf. Blachére, II, 301, n. 100. 

(31) Cf. Baidawi on this verse. 

(82) The Arabic text has a note here, citing Baidawi, to the 
effect that Muhammad was not silent, but answered straightway. 


A VINDICATION OF KALAM 129 


from confusion or the lack of anything to say, but from aston- 
Bghment at ‘Abdallah’s ignorance, because there is nothing in 
Whe verse which necessitates the entrance into it of Jesus and 
sair and the angels. For God said: «and what you wor- 
Hip > ; but He did not say: < and everything which you wor- 
hip, apart from God.» But Ibn al-Ziba‘ra simply wanted to 
Argue speciously against the Prophet, in order to make his 
People think that he had argued against Muhammad success- 
fully. So God sent down the verse : < Those, indeed, who have 
Pylready received from us the best (reward)» — i.e. those of 
hem who are worshiped — « are far removed from it (Gehen- 
۱ ji» (21.101). The Prophet then recited that verse, and there- 
pon they raised a great outcry to mask their confusion and 
eir error, and they said : « Are our divinities better, or is 
12» — i.e. Jesus. So God sent down the verses: « When the 
n of Mary is proposed as an example, see how your people 
rn away from him. They ask: ‘Are our divinities better, or 
pis he?’ They have proposed this example to you only out of 
 disputatiousness. Truly they are a contentious people » (43. 
/58). (83) 


20. Allthe verses which we have mentioned, as well as 
ny which we have not mentioned, are a basis and argument 

us in our kalam on what we mention in detail. It is true 
peat no question was particularized in the Book and the 
ina. But that was because the particularization of questions 
olving rational principles did not take place in the days of 
‘Prophet. However, (he and) the Companions did engage 


š 8 kalam of the sort which we have mentioned. (4) 
Bae 


m3) These verses seem to have been revealed on a different 


pecasion from that of the encounter with al-Ziba‘ra — cf. Blachére, 
aps 264, n. 57. 


‘@4) This translation seems to me to convey the sense, though 
mae Arabic itself seems rather awkward. 


Kis > al-Lumat — 9 
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THIRD ANSWER 


21. The third answer is that the Apostle of God did 
know these questions about which they have asked, and he 
was not ignorant of any detail involved in them. However, 
they did not occur in his time in such specific form that he 
should have, or should not have, discussed them — even 
though their basic principles were present in the Quran and 
the Sunna. But whenever a question arose which was related 
to religion from the standpoint of the Law, men discussed it, 
and inquired into it, and disputed about it, and debated and 
argued. Such, for example, were the questions concerning the 
fraction of the inheritance (35) to which grandmothers are en- 
titled — which is one of the questions involving obligations — 
and other questions touching on legal determinations. Such, 
too, were the questions pertaining to what is unlawful, and to 
the effects of irrevocable divorce (36), and to < habluki ‘ala 
gharibiki» (37), and the questions concerning hadd-punish- 
ments (38) and divorce. These questions, too numerous to 
mention, arose in their days, and in the case of each one of 
them there had come no explicit determination from the 
Prophet. For if he had given explicit instructions concerning all 
that, they would not have differed over those questions, and 
the difference would not have lasted until now. 
tg = 


(35) Arabic: al-‘awl — cf. Santillana, Istituzioni di diritto musul- 
mano malachita, II, 512-513. 

(36) Arabic: wa@l-b@in wal-batta — cf. Santillana, op. cit., Index 
B, under B@in and Battah. 

(37) Literally: Thy rope is upon thy withers. The phrase 
referred originally to a she-camel allowed to graze freely, and hence 
has here the meaning: You are free to do as you like. Cf. Lane, s.v. 
gharib. The formula seems to have been used in connection with 
both divorce and manumission : cf. A. W. T. Juynboll, Jus Shafiiticum 
(ed. of al-Tanbih of Aba Ishaq al-Shirazi), Leiden, 1879, 174.8 
and 212.4. 

(38) i.e. penalties determined by the Quranic law. 
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22. But even though there was no explicit instruction of ` 
the Apostle of God regarding each one of these questions, 
they referred and likened each to something which had been 
determined explicitly by the Book of God, and the Sunna, and 
their own ijtihad (°°). Such questions (40), then, which in- 
volved judgments on unprecedented secondary cases, they re- 
ferred to those determinations of the Law which are derivative, 
and which are to be sought only along the line of revelation 
and apostolic tradition. But when new and specific questions 
pertaining to the basic dogmas arise, every intelligent Muslim 
> ought to refer judgment on them to the sum of principles 
accepted on the grounds of reason, sense experience, intuition, 
etc. For judgment on legal questions which belong to the cate- 
gory of the traditional is to be based on reference to legal prin- 
ciples which likewise belong to the category of the traditional. 
And judgment on questions involving the data of reason and 
the senses should be a matter of referring every such instance 
to (something within) its own category, without confounding 
the rational with the traditional, or the traditional with the 
rational. So if kalam on the creation of the Quran and on the 
atom and the leap, in these precise terms, had originated in 
: the Prophet's time, he would have discussed and explained it, 
— just as he explained and discussed all the Specific questions 
3 which did originate in his time.. ۰ ار‎ ae 
23. Then one should say: There is no sound tradition 
from the Prophet to the effect that the Quran is uncreated or 
created. Why, then, do you hold that it is uncreated ? They 
a may say: Some (+!) of the Companions and the Followers 


سس سس سس سس سس سس 


a (39) i.e. their own personal exertion — cf. art. Idjtihad, in EI 
or Hwb. 

E (40) I find the Arabic of this sentence (and of much of this 
` number) rather difficult, though I think I have conveyed the thought 
=. of the author. 

(41) Or: « One of...» The Arabic ba'd is sometimes ambiguous. 
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held that. One should say to them: The Companion, or the 
Follower, is subject to the same constraint as you are, namely, 
that he isa deviating innovator for saying what the Apostle 
did not say. And another may say: I suspend my judgment on 
that, and I do not say created, nor do I say uncreated. To him 
one should say: Then you, in suspending your judgment on 
that, are a deviating innovator. For the Prophet did not say : 
« If this question should arise after my death, suspend your 
judgment on it, and say nothing. » Nor did he say: « Regard 
as deviating and unbelieving him who affirms that it is cre- 
ated, or, him who denies that it is created.» 


24. Furthermore, tell us: If one were to say that God's 
knowledge is created, would you suspend your judgment on 
that, or not? If they say no, then say to them: Neither the 
Prophet nor his Companions said a word about that. And 
likewise, if someone were to say: Is this Lord of yours sur- 
feited with food, or with drink, or is He clothed, or naked, or 
cold, or bilious, or damp, or a body, or an accident, or does 
He smell odors, or not smell them, or has He a nose, and a 
heart, and a liver, and a spleen, and does He make the pil- 
grimage every year, and does He ride horseback, or not, and 
is He grieved, or not — and other questions of that sort — you 
would have to refuse to answer him. For neither the Apostle 
of God nor his Companions ever discussed a single one of 
those points. Or you would not remain silent, and would ex- 
plain by your kalam that none of those things can be predi- 
cated of God, etc. etc., because of this argument, and that, etc. 


25. Someone may say: I should be silent and answer 
him not a word, or, I should shun him, or, I should leave him, 
or, I should not greet him, or, I should not visit him if he fell 
sick, or, I should show no respect to his corpse if he died. To 
him one should say: Then you would be bound to be, in all 
these ways which you have mentioned, a deviating innovator. 
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For the Apostle of God never said: «If anyone should ask 
about any of those things, refuse to answer him, or, do not 
_ greet him, or, leave him.» Since he said nothing of the sort, 
' you would be innovators if you did that. 


26. Moreover, why have you not refused to answer him. 
_ who says that the Quran is created ? (42) And why have you 
accused him of unbelief? There is no sound tradition from the 
Prophet on denying its creation and accusing of unbelief him 
. who says that it is created. They may say: Because Ahmad b. 
Hanbal denied that it is created and held that he who says 
that it is created should be accused of unbelief. One should 
say to them: And why did not Ahmad keep silent about that 
instead of discussing it ? They may say : Because ‘Abbas 
al-‘Anbari, and Waki‘, and ‘Abd al-Rahman b. Mahdī, and 
so-and-so, and so-and-so, said that the Quran is uncreated, 
and that he who says that it is created is an unbeliever. One 
should say to them: And why did not they keep silent about 
what Muhammad had not discussed ? They may say : Because 
‘Amr b. Dinar, and Sufyan b. ‘Uyaina, and Jafar b. Muham- 
mad, and so-and-so, and so-and-so, said that it is neither 
creating nor created. One should say to them: And why did 
not they refrain from saying this, since the Apostle of God did 
not say it ? 


27. And if they refer that back to the Companions, this 
is sheer obstinacy. For one may say to them: And why did not 
they refrain from saying that, since the Prophet did not discuss 
it,and did not say: «Call him who says it an unbeliever. » 
They may say : The ‘ulama? simply must engage in kalam on a 
new question, so that the ignorant may know how to judge the 
matter. One should say: This is the admission which we 


ا ی a ee‏ ب 


(42) On this question, and the names mentioned by the author, 
cf, the references given in n. (1), p- 20, supra, 
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wanted you to make! Why, then, do you hinder (men from 
engaging in) kalam ? You use it yourselves when you want to ; 
but when you are silenced (in a discussion), you say: We are 
forbidden to engage in kalam. And when you want to, you 
blindly and unquestioningly follow your predecessors, without 
argument or explanation. This is willfulness and capricious- 
ness | 


28. Then one should say to them: The Prophet did not 
discuss vows and testamentary injunctions, or manumission, 
or the manner of reckoning the uninterrupted transmission 
of estates, nor did he compose a book about those things, as 
did Malik, and al-Thawri, and al-Shafii, and Aba Hantfa (4). 
Hence you are forced to admit that they were deviating inno- 
vators, since they did what the Prophet had not done, and 
said what he had not said explicitly, and composed what the 
Prophet had not composed, and said that those who maintain 
that the Quran is created are to be called unbelievers, though 
the Prophet had not said that. 

What we have said contains enough to satisfy any intel- 
ligent man who is not perversely stubborn. The work is ended 
— praise be to God, and His blessing be on our Master, 
Muhammad, and his household, and his Companions! 


(43) Four renowned Jurisprudents and founders of legal schools. 
The reader will find articles on them in EI (al-Thawri under Sufyan), 
and Hwb (except al-Thawri). ۱ 


